1844 STUDIENBIBEL Philipper 2,6

Philipper 2,6 Ubersetzungs - u. Verstindnisunterschiede

“der, als er in der Gestalt Gottes war, es nicht wie einen Raub festhielt, Gott gleich zu sein”
1. Grundtext [bis auf das Komma im TR keine textkritischen Varianten|]

Textus Receptus: ¢ €v popdfj @0l Unapxwv, oux dprayuov fyrnoato to eival ioa Oed

Nestle-Aland: 6¢ €v popdfi 6ol Untapxwv ouy dpraypdv fyrnoato To eival ioa Be®d

2. Ubersetzungsverstindnis

Der Vers hat 3 Gedankenabschnitte oder Teile, die zweierlei verstanden werden kdnnten.
Der erste Teil ist klar:

1) Jesus war in der Form Gottes = hatte Gottes Natur
Unterschiedliche Versionen zwischen Teil 2) und 3)

Version A
2) Jesus war aufgrund dieser géttlichen Natur Gott gleich und
3) Jesus dachte nicht, es ware seinerseits Raub, so Gott gleich zu sein

Version B
2) Jesus war aber Gott nicht gleich und
3) Jesus dachte nicht, nach Gleichheit mit Gott zu greifen

Im Kontext (und Kontrast!) zu Vers 7 hatte Jesus 1) die Form/Natur Gottes, 2) war in dieser
Hinsicht Gott gleich, 3) hielt aber an dieser Gleichheit nicht fest sondern . . . Vers 7: Inkarnation,
Status, Tod, und deswegen wieder Erhéhung. Der Kontrast zwischen Vers 6 und 7 macht nur
Sinn, wenn Jesus auf einer Stufe mit Gott stand, bezliglich seiner Natur und seines Statuses, und
gab diese fiur und in der Menschwerdung auf, obwohl er den Gottesstatus nie verlor. Es war also
kein Tausch Gottesnatur fir Menschennatur, sondern eine zeitweilige Begrenzung o.
Einschrankung. Dies entspricht v.a. den &lteren Ubersetzungen wie KJV, und auch dem
Gedankengang bei Ellen White.

Dann besteht noch die Frage, ob es um etwas ging, was Jesus schon hatte, und an diesem
krampfhaft festhalten hatte kbnnen, oder ob es darum ging, daB er die Gleichheit mit Gott (dem
Vater) nicht zu seinem Vorteil ausnutzen wollte. Die Genfer Studienbibel erklart hier passend zu
Vers 6: “Diese Wendung meint etwas Winschenswertes, das man jedoch bereits besitzt. Jesus
klammerte sich nicht selbststlichtig an die Vorrechte, die er immer schon besa3” (GSB, S. 2017).

Interessanterweise identifizieren die folgenden Versen 9 und 11 Gott als Gott der Vater.

Letztendlich geht es um die Willigkeit von Jesus als Beispiel und Ansporn der Christen - also die
Bereitschaft, Knechte zu werden, bis zum Tod (Offb 12,11!). Wie Christus, so die Christen!
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3. Englische Ubersetzungen

KJV: Who, being in the form of God, thought it not robbery to be equal with God = Jesus war
also Gott gleich, und dachte nicht, daB diese Gleichheit ein Raub wére

NIV1984: Who, being in very nature God, did not consider equality with God something to be
grasped = Jesus war Gott nicht gleich und dachte nicht, daB er nach dieser Gleichheit greifen
sollte!

oder: Jesus war Gott gleich, aber an dieser Gleichheit sollte er nicht festhalten

dagegen NIV2011: Who, being in very nature God, did not consider equality with God something
to be used to his own advantage - Jesus hatte also Gleichheit mit Gott, wollte diese Gleichheit
nicht zu seinem Vorteil benutzen

so auch HCSB: who, existing in the form of God, did not consider equality with God as
something to be used for His own advantage. [Holman Christian Standard Bible]

NET: who though he existed in the form of God did not regard equality with God as something to
be grasped, - hatte also nicht Gleichheit mit Gott und wollte/sollte nach so einer Gleichheit auch
nicht greifen

NASB1977: who, although He existed in the form of God, did not regard equality with God a thing
to be grasped

Deutsche Ubersetzungen

Elber1905 welcher, da er in Gestalt Gottes war, es nicht fir einen Raub achtete, Gott gleich zu
sein,

Luther1912 welcher, ob er wohl in géttlicher Gestalt war, hielt er’s nicht fir einen Raub, Gott
gleich sein,

Luther21 der, als er in gbttlicher Gestalt war, es nicht wie einen Raub festhielt, Gott gleich zu sein

Schlachter 1951 welcher, da er sich in Gottes Gestalt befand, es nicht wie einen Raub festhielt,
Gott gleich zu sein;

Schlachter 2000 der, als er in der Gestalt Gottes war, es nicht wie einen Raub festhielt, Gott
gleich zu sein

Einheits Er war Gott gleich, hielt aber nicht daran fest, wie Gott zu sein,
Menge denn obgleich er Gottes Gestalt (= gottliche Wesensgestalt oder: Wesensart) besal3, sah

er doch das Gleichsein mit Gott nicht als einen gewaltsam festzuhaltenden Raub (=
unverauBerlichen, kostbaren Besitz) an;
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Zircher Er, der doch von géttlichem Wesen war, hielt nicht wie an einer Beute daran fest, Gott
gleich zu sein,

NeuG Er, der Gott in allem gleich war und auf einer Stufe mit ihm stand, nutzte seine Macht nicht
zu seinem eigenen Vorteil aus.

Basis Von gottlicher Gestalt war er. Aber er hielt nicht daran fest, Gott gleich zu sein — so wie ein
Dieb an seiner Beute.

GuteN Er war in allem Gott gleich, und doch hielt er nicht gierig daran fest, so wie Gott zu sein.

Kommentare

Andrews Study Bible: 2:6 form of God. Same nature as God; contrasts Christ with Adam and
Eve who, being merely created in God’s image, wanted divine power (Gen. 3:5-6). robbery.
Taking by force.

John MacArthur: being in very nature God. Paul affirms that Jesus eternally has been God. The
usual Gr. word for “being,” or “existed,” is not used here. Instead, Paul chose another term that
stresses the essence of a person’s nature—his continuous state or condition. Paul also could
have chosen one of two Gr. words for “nature,” but he chose the one that specifically denotes the
essential, unchanging character of something—what it is in and of itself. The fundamental
doctrine of Christ’s deity has always encompassed these crucial characteristics (cf. Jn 1:1, 3, 4,
14; 8:58; Col 1:15-17; Heb 1:3). equality with God. The Gr. word for “equality” defines things
that are exactly the same in size, quantity, quality, character, and number. In every sense, Jesus is
equal to God and constantly claimed to be so during His earthly ministry (cf. Jn 5:18; 10:33, 38;
14:9; 20:28; Heb 1:1-3). used to his own advantage. The Gr. word originally meant “a thing
seized by robbery.” It eventually came to mean anything clutched, embraced, or prized, and thus
is sometimes translated “held on to.” Though Christ had all the rights, privileges, and honors of
deity—which He was worthy of and could never be disqualified from—His attitude was not to
cling to those things or His position but to be willing to give them up for a season. See notes on
Jn 17:1-5.

Anmerkung (Ingo): Interessant, daB trotz der Betonung auf die Gottlichkeit von Jesus kein
Kommentar zur Dreieinigkeit erfolgt. Der Text betont ja auch genau den Kontrast zwischen der
Gottlichkeit Jesu und seiner Menschwerdung, nicht eine trinitarisch-geprédgte Einheit zwischen
Gott und seinem Sohn.

Orthodox Study Bible: The form (Gr. morphe) of God, a concept parallel with “the image [Gr.
eikon] of God” (Col 1:15), refers to the Son’s sharing in full the divine nature. Robbery (Gr.
harpagmon, lit. “prize” or “booty”) refers to an object stolen and tightly clutched. Christ has
equality with God not by seizure but by nature, and with absolute security. There is, therefore, no
threat, loss, or any change in the divine nature of the Son of God when He takes our humanity to
Himself and offers us salvation.

BDAG: aprtayuog, oU, o (rare in nonbibl. Gk.; not found at all in the Gk. transl. of the OT; in
our lit. only in Phil 2:6).
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1. a violent seizure of property, robbery (s. apmdlw; Plut., Mor. 12a; Vett. Val. 122, 1;
Phryn., Appar. Soph.: Anecd. Gr. | 36. Also Plut., Mor. 644a aprnaoudg), which is next to
impossible in Phil 2:6 (W-S. §28, 3: the state of being equal w. God cannot be equated w. the act
of robbery).

2. As equal to dprayua, someth. to which one can claim or assert title by gripping or
grasping, someth. claimed w. change fr. abstr. to concr. (as 8eplopog Rv 14:15, cp. J 4:35;
ihaTiopog J 19:24). This mng. cannot be quoted fr. non-Christian lit., but is grammatically
justifiable (Kihner-Bl. 1l p. 272; RLipsius, Hand-Comment. ad loc.). Christian exx. are Eus., In Luc.
6 (AMai, Nova Patrum Bibliotheca IV 165), where Peter regards death on the cross as aprayuog
‘a prize to be grasped eagerly’, and Cyrill. Alex., De Ador. 1, 25 (MPG, LXVIII 172c), Lot does not
regard the angels’ demand (Gen 19:15ff) as a aprayuog ‘prize’.—Acc. to FVokes, on Phil 2:5-11
in Studia Evangelica 2, '64, 670-75, forms in -pa may approach -pog forms in mng., but not vice
versa, cp. moplopog 1 Ti 6:5 (for rejoinder s. RMartin, Carmen Christi '67, 137).

a. If apriayudg approaches dpraypa in mng., it can be taken ‘sensu malo’ to mean booty,
(a) grab (so for dprniayua LXX), and only the context and an understanding of Paul’s thought in
general can decide whether it means holding fast to someth. already obtained (a.=‘res rapta’; so
the Gk fathers, s. Lampe, s.v. B 1) or the appropriation to oneself of someth. that is sought after
(a.='res rapienda’).

b. But a good sense is also poss., a piece of good fortune, windfall, prize, gain (Heliod.,
7,11, 7;7, 20, 2 [=€puatov]; 8, 7, 1; Plut., Mor. 330d; Nageli 43f)=¢€puatov (Isid. Pelus., Ep. 4,
22); again it remains an open question whether the windfall has already been seized and is waiting
to be used, or whether it has not yet been appropriated. In favor of the former is the contrast
between Adam (implied as a dramatic foil) and his anxiety about death and equality w. God and
Jesus’ majestic freedom from such anxiety, with culmination in the ultimate vindication of Jesus,
whose destiny contrasts with Adam’s implied fate: oUx apraypov fiynoato 1o eivat {oa 8ed did
not consider equality w. God a prize to be tenaciously grasped. (Cp. the fortunes of Zeus: Diod. S.
3,61,4-6.)

3. Another, and less probable, mng. is (mystical) rapture, s. Gpridlw 2b and LHammerich,
An Ancient Misunderstanding (Phil. 2:6 ‘robbery’), ’66, who would translate the phrase ‘considered
that to be like God was no rapture’; a similar view was expressed by PFlorensky (1915), quoted in
Dictionnaire de la Bible, Suppl. V, '57, col. 24 s.v. kénose.—LSaint-Paul, RB n.s. 8, 1911, 550ff
(pretext, opportunity); WJaeger, Her. 50, 1915, 537-53 (w. further support, RHoover, HTR 64, '71,
95-119); [p. 134] Adulicher, ZNW 17, 1916, 1-17; PSchmidt, PM 20, 1916, 171-86;
HSchumacher, Christus in s. Praexistenz u. Kenose nach Phil 2:5-8, | 1914, 1l 1921; FLoofs, StKr
100, 1927/28, 1-102; ELohmeyer, Kyrios Jesus: SBHeidAk 1927/28, 4 Abh.; WFoerster, ZNW 29,
1930, 115-28; FKattenbusch, StKr 104, 32, 373—420; EBarnikol, Mensch u. Messias ’32, Philipper
2, '32; KBornhauser, NKZ 44, 33, 428-34; 453-62; SMowinckel, NorTT 40, '39, 208-11;
AStephenson, CBQ 1, ’39, 301-8; AFeuillet, Vivre et Penser, Sér. 2, 42, 61f; AFridrichsen: AKaritz
Festschr. 46, 197ff; HAImqvist, Plut. u. d. NT, ’46, 117f; JHering, D. bibl. Grundlagen des Christl.
Humanismus 46, 31f; AEhrhardt, JTS 46, ’45, 49-51 (cp. Plut.,, Mor. 330d; Diod. S. 3, 61, 6);
EKasemann, ZTK 47, '50, 313-60; HKruse, Verbum Domini 27, ’49, 355-60; 29, ’51, 206-14;
LBouyer, RSR 39, ’51, 281-88; DGiriffiths, ET 69, ’'57/58, 237—-39; RMartin, Carmen Christi (Phil
2:5-11) ’67, esp. 134-64; 320-39 (lit.). NWright, JTS 37, '86, 321-52; SVollenweider, NTS 45, '99,
413-33 (surveys of debate).—S. also s.v. kevow 1b.—EDNT. DELG s.v. aprialw. M-M. TW. Sv.
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Ellen White

5 (John 8:12; see EGW comment on Titus 2:10). Light for the Humble —“Let this mind be in
you, which was also in Christ Jesus.” If you strive in all humility to understand what is the mind of
Christ, you will not be left in darkness. Jesus says, “He that followeth me shall not walk in
darkness, but shall have the light of life” (The Youth’s Instructor, October 13, 1892).

5-8 (John 1:1-3, 14; Hebrews 2:14-18; see EGW comment on Mark 16:6; Luke 22:44;
10:17, 18; Romans 5:12-19; 2 Corinthians 8:9; 1 Timothy 2:5; Hebrews 3:1-3). The Humble
Circumstances of Christ’s Life—After Christ had condescended to leave His high command,
step down from an infinite height and assume humanity, He could have taken upon Him any
condition of humanity He might choose. But greatness and rank were nothing to Him, and He
selected the lowest and most humble walk of life. The place of His birth was Bethlehem, and on
one side His parentage was poor, but God, the owner of the world, was His Father.

No trace of luxury, ease, selfish gratification, or indulgence was brought into His life, which
was a continual round of self-denial and self-sacrifice. In accordance with His humble birth, He
had apparently no greatness or riches, in order that the humblest believer need not say Christ
never knew the stress of pinching poverty. Had He possessed the semblance of outward show, of
riches, of grandeur, the poorest [BC, Vol. 7, p. 904] class of humanity would have shunned His
society; therefore He chose the lowly condition of the far greater number of the people
(Manuscript 9, 1896 Found in whole or part here).

Faith Not to Rest on Evidences of Sight—Before Christ left heaven and came into the
world to die, He was taller than any of the angels. He was majestic and lovely. But when His
ministry commenced, He was but little taller than the common size of men then living upon the
earth. Had He come among men with His noble, heavenly form, His outward appearance would
have attracted the minds of the people to Himself, and He would have been received without the
exercise of faith....

The faith of men in Christ as the Messiah was not to rest on the evidences of sight, and
they believe on Him because of His personal attractions, but because of the excellence of
character found in Him, which never had been found, neither could be, in another (The Spirit of
Prophecy 2:39).

(Colossians 2:9; Ephesians 3:9; 1 Peter 1:11, 12.) The Mystery Into Which Angels
Desire to Look—In Christ dwelt all the fullness of the Godhead. But the only way in which He
could reach men was to veil His glory by a garb of humanity. The angels beheld the hiding of His
glory, that divinity might touch humanity. Christ ever retained the utmost hatred for sin, but He
loved the purchase of His blood. He suffered in the place of sinful men, taking them into union
with Himself.

This is the mystery into which angels desire to look. They desire to know how Christ could
live and work in a fallen world, how He could mingle with sinful humanity. It was a mystery to
them that He who hated sin with intense hatred felt the most tender, compassionate sympathy for
the beings that committed sin (The Signs of the Times, January 20, 1898).

(Colossians 1:26, 27.) An Unexplainable Blending—Christ could have done nothing
during His earthly ministry in saving fallen man if the divine had not been blended with the
human. The limited capacity of man cannot define this wonderful mystery—the blending of the
two natures, the divine and the human. It can never be explained. Man must wonder and be
silent. And yet man is privileged to be a partaker of the divine nature, and in this way he can to
some degree enter into the mystery (Letter 5, 1889 Found in whole or part here).

The Most Marvelous Thing in Earth or Heaven—When we want a deep problem to
study, let us fix our minds on the most marvelous thing that ever took place in earth or heaven—
the incarnation of the Son of God. God gave His Son to die for sinful human beings a death of
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ignominy and shame. He who was Commander in the heavenly courts laid aside His royal robe
and kingly crown, and clothing His divinity with humanity, came to this world to stand at the head
of the human race as the pattern-man. He humbled Himself to suffer with the race, to be afflicted
in all their afflictions.

The whole world was His, but so completely did He empty Himself that during His ministry
He declared, “Foxes have holes, and the birds of the air have nests; but the Son of man hath not
where to lay his head” [Hebrews 2:14-18 quoted] (Manuscript 76, 1903 Found in whole or part
here, here, here, here, and here).

Christ Above All Law—The Son of God came voluntarily to accomplish the work of
atonement. There was no obligatory yoke upon Him; for He was independent and above all law.

The angels, as God’s intelligent messengers, were under the yoke of obligation; no
personal sacrifice of theirs could atone for fallen man. Christ alone was free from the claims of the
law to undertake the redemption of the sinful race. He had power to lay down His life and to take
it up again. “Being in the form of God,” He “thought it not robbery to be equal with God” (The
Southern Work, September 4, 1906).

(Exodus 3:5.) Christ’s Humanity a Golden Chain—To redeem man, Christ became
obedient unto death, even the death of the cross. The humanity of the Son of God is everything
to us. It is the golden linked chain which binds our souls to Christ and through Christ to God. This
is to be our study. Christ was a real man, and He gave proof of His humility in becoming a man.
And He was God in the flesh.

When we approach the subject of Christ’s divinity clothed with the garb of humanity, we
may appropriately heed the words spoken by Christ to Moses at the burning [BC, Vol. 7, p. 905]
bush, “Put off thy shoes from off thy feet, for the place whereon thou standest is holy ground.”
We must come to the study of this subject with the humility of a learner, with a contrite heart. And
the study of the incarnation of Christ is a fruitful field, and will repay the searcher who digs deep
for hidden truth (Manuscript 67, 1898 Found in whole or part here, here, here, here, here, here,
here, here, here, and here).

6 (John 1:1-3, 14; see EGW comment on John 1:1-3; Revelation 12:10). Equality
Between Christ and the Father—Christ’s position with His Father is one of equality. This
enabled Him to become a sin-offering for transgressors. He was fully sufficient to magnify the law
and make it honorable (Manuscript 48, 1893 Found in whole or part here, here, and here).
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